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Foreword

li Shariati’s “Marxism and Other Western Fallacies;

An Islamic Critique” is a much needed addition in the
Islamic literature. Two decades before, the book appeared
briefly but then disappeared from the scene. It is a matter
of great pleasure that it is now being made available for
Indian readers.

Though Marxism has lost its initial momentum, it is still
an important ideology. It has been critically analysed by
various contemporary Islamic scholars. Ali Shariati’s
critique is unique in nature because it examines Marxism,
in a philosophical perspective. The book is remarkable in
showing the unusual depth of Ali Shariati’s insight into
western thinking. It is hoped that readers would relish this
valuable addition to philosophical literature.

April 21, 2008 (M. Rafat)

New Delhi President
J.I.H, Haryana and Delhi
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of that discredited tyranny. Certainly American
officialdom has begun showing a remarkable interest in
the work of Shari’ati. For example, in January, the State
Department began making inquiries concerning his
thought and influence, and three months later, attempts
were made to recruit someone to brief Cutler, then
ambassador-designate to Iran, on the same subject. Once
the activities of Forqan are considered in the context of
continual imperialist activity to destabilize the Islamic
Republic of Iran, they appear as a tactic designed to create
a dichotomy in the Islamic movement: on the one side, the
posthumous following of Shari’ati, “anti-clercial” in its
attitudes, and opposing them, those loyal to the religious
leadership, above all Imam Khomeini.

Given this probable counter revolutionary direction of
the activities of Forgan, it may be conceded that some of
the followers of the movement—those entrusted with the
business of killing—genuinely believe in the necessity for
eradicating the ulama. All too numerous in Iran are young
people whose acquaintance with Islam is recent and
superficial, and for whom Islam means, above all a
permanent and unbridled revolutionary fervor. As the late
Ayatullah Mutahhari pointed out, hypocrites always need
fools to carry out‘their plans, and it is likely that Forgan is
indeed an alliance of scheming hypocrites and gullible
fools. The most effective way to recruit the fools, it
appears, has been to invoke Shari’ati as the alleged
ideologue of anti-clerical Islam.

Because certain pseudo-academic authorities have
attempted to legitimize this claim of Forqan to the legacy
of Shari’ati’, we would like to clarify here the attitudes

! See, for example, Mangol Bayat, “Iran’s Real Revolutionary Leader”,
Christian Science Monitor, May 24, 1979. This article is replete with
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or still less, a total, repudiation of those of the present.
Shari'ati clarified his attitude to the ulama by denying
them “official” (rasmi) standing on the one hand, and by
regarding them as fulfilling an essential need (zarurat) on
the other. That is donning the garb of the religious scholar
confers no privilege or special status, and is in no way
akin to being ordained a Christian priest. There is a real
and practical need for the cultivation of expertise in
religious knowledge, and herein lies the function
undertaken by the ulama on behalf of the community. In
addressing themselves to this task, the ulama are not
merely legitimate, they are indispensable.'

It should further be noted that many of the particular
criticisms of the social and political shortcomings of the
ulama made by Shari'ati have also been raised with some
insistence by Imam Khomeini himself. In the lectures he
gave at Najaf in 1969, Khomeini repeatedly castigated
those religious scholars who confined their attention to the
minor details of ritual purity for betraying the dignity and
true mission of their class.’ Despite differences of tone
and emphasis, both Shari’ati and Imam Khomeini have
contributed to the revival of religious thought and
activism in Iran, and their influences have been exercised
in largely complementary fashion. Any one only slightly
acquainted with the Iranian revolution knows that
countless Iranians regard themselves simultaneously as
the followers of Imam Khomeini and as the disciples of
the late Ali Shari’ati, and this entails neither divided
loyalties nor mental contortions. Those who hope to
exploit the ignorance and excessive fervor of a minority of

' Ali Shari’ati, “Shi’a, “Shi’a,” Majmu’a-yi Asar (“Collected Works”)
Tehran: 1357/1958, VII, p. 182.

? Ayatullah Ruhullah Khomeini, Hukumat-i Islami (Najaf: 1391/1971), pp.
11, 24-25.
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under the title, “Man, Marxism and Islam.” This printing
took place without the consent of Shari’ati, and was
intended by the Shah’s regime to discredit him by planting
the suggestion that he had decided to collaborate, and that
this indeed was the reason for his release from prison.
Shari’ati protested, and even attempted to take legal action
against the editors of Kayhan, but to no avail. The text
was then reprinted abroad in book form under the title
Man, Islam and Western Schools of Thought. This text in
turn became the basis for numerous copies circulated
during the year of revolution, and it is also the basis for
this translation. Our title for the series, “Marxism and
Other Western Fallacies,” is the coinage of the editor.

The second and briefer text contained in this volume,
“Mysticism, Equality, and Freedom,” was published for
the first time in 1978 in the second volume of Shari’ati’s
collected works (pp.61-90). Since it discusses some of the
same major themes as the first text, although with
somewhat different emphases, it seemed useful to include
it here as a kind of supplement. It was transcribed from a
tape-recording of one of Shari’ati’s numerous lectures
and, because its publication was posthumous, could not be
revised by him. His father, however, Mohammad Taqi
Shari’ati, did have the opportunity to read over the
manuscript before that printing and thought it appropriate
to add, in the form of footnotes, a few paragraphs of
explanatory matter. In the present edition, his name
appears in parentheses after these notes.

Both texts included in this volume are faithful and
complete renderings of the original. The few liberties
taken by the translator have been for the purposes of
excising the repetitions and tightening the loose syntactic
structure that almost inevitably characterizes the style of
an extemporaneous lecture.
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The numerous quotations from Marx and other writers
that occur in the texts are often approximate paraphrases
made by Shari’ati in the course of his lecturing. No
attempt has been made, therefore, to identify their precise
sources.

I would like to express my thanks to Heidi Bendorf
for her assistance in reading and editing the manuscript.

Hamid Algar
Berkeley

Zilhijja 1400/November 1979
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MARXISM AND OTHER
WESTERN FALLACIES

On Humanism

T IS VIRTUALLY IMPOSSIBLE to agree upon a

precise and logical definition of what is human, since
such a definition will vary according to the scientific
perspective, philosophical school. or religious belief
under consideration.

Nor has science been able to remove the mystery from
this microcosm. As Alexis Carrel said, “To the same
extent that man has been occupied with the external world
and has achieved progress there, he has become distanced
from himself and has forgotten his own reality”. It is no
accident that Carrel, founder of la Fondation francaise
pour letude des problemes humains and one of the most
outstanding figures of our age, spoke of man as “the
unknown.” Nevertheless, one cannot abandon the attempt
to achieve knowledge of man, to form an accurate
conception of his essence and substantive reality, since, to
begin with, knowledge of the human means knowledge of
ourselves, and without it we are enveloped in such a
darkness of self-ignorance that the shining lamp of
science, awareness, is incapable of guiding us anywhere.

This deficiency amounts to a calamity that, despite
man’s stunning successes in the world of science, has
deprived him of a correct understanding of the meaning of
life, of the significance of his own existence. According
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to Dewey. it shows that he is weaker and more ignorant in
self-governance than ancient man.

Now, knowledge of this unknown, humanity, is more
urgently needed than any other kind of knowledge. This is
truly vital information! It is no exaggeration to say that the
basic reason all contemporary scientific, social. and
ideological attempts to truly liberate mankind, or even
impart to it a feeling of well-being. have failed is precisely
this: the locus of all these attempts and relative successes—
which is the human being—has remained unknown, or been
forgotten, in one way or another.

It is altogether in vain that some of our foremost
engineers and architects, on the basis of highly
sophisticated technical principles, speak of the best and
most convenient home before understanding the character
of the family that must live in that home: what personality
types it embraces, what attitudes and goals its members
hold, what their basic needs are.

Stunning advances have been made by the modern
educational system, which include the latest scientific
discoveries in the field of psychology and the great
technological possibilities before it. Despite these,
however, not only have there been no brilliant successes
(other than the mobilization of a new generation to pursue
scientific and technical learning and intellectual growth),
but also, from numerous stand points, even by comparison
with the instructional systems and disciplines of the past,
the result has been a sterility.

And so it is that modern man, more than any of his
predecessors, can construct man, but knows less than any
of them what it is he is constructing. As for his life, he can
also live any sort of life he pleases, but he does not know
how because he does not know why. These are the basic






































































































































































































































































































































































































